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People of South Indian and Tamil Origins in Fiji

Vijay Naidu, Subhash Appanna and Neelesh Gounder

Introduction
Fiji was one of the last colonies to recruit indentured Indian labor for its plantations, sugar mills and public works when the Indian indentured labor system emerged shortly after the end of slavery in the British Empire in 1833. From 1879 to 1900, nearly all Indian labor immigrants came through the Calcutta depot and were from North Indian provinces particularly Uttar Pradesh and Bihar. Of the 60,500 Indian immigrants who arrived in Fiji, a good 75% came from the North while 25% had origins in South India. This chapter tells the story of South Indian and Tamil immigrants to Fiji - their recruitment, conditions of work, post-indenture settlement and the challenges they and their descendants have faced and largely overcome. 	Comment by Christina Jindra: Do you have citations for these numbers?

South Indian Grimityas
South Indian indentured immigration to Fiji began systematically after 1902. Prior to that there was a possibility of a trickle of Tamils and other South Indians being indentured to Fiji.[footnoteRef:1] (Surprisingly, 3 indigenous Fijians boarded the Leonidas in Calcutta in March, 1879) Until 1902 however, the only recruiting agency for emigration to Fiji was located in Calcutta. The agency in Madras was setup in 1902 for recruitment of indentured laborers for Fiji, Mauritius and Trinidad after labor recruiters experienced from 1899 acute shortages of in recruitment from Calcutta. [1:  K. L. Gillion, Fiji’s Indian Migrants: A History to the End of Indenture in 1920 (Melbourne: Oxford University Press, 1962), 208.] 

There were two main reasons for the shortages encountered in recruitment from Calcutta. Firstly, there was a decrease in interest in the traditional recruiting areas because of bountiful agricultural harvests. Secondly, some sub-depots had to be closed because of “reappearance of the plague”.[footnoteRef:2] The shortages became so acute that in one instance, a ship was delayed in Calcutta for four weeks while it waited to be “filled up”. By way of response, the search for recruits moved to non-traditional areas. Commissions were also raised for recruiters, but the problem needed other solutions. [2:  Ibid., 47. 
] 

With the imminent opening of the Lautoka Mill in 1903, there was alarm on the shrinking numbers of new indentured recruits from India. In 1901, the Australian-owned Colonial Sugar Refinery (CSR) Company, owners of Lautoka Mill and virtually all other sugar mills in Fiji, sent one Thomas Hughes to India to investigate the pressing issue of a dwindling labor supply. He reported dismal prospects due to: slow population growth because of famine and the plague; restrictions on internal travel due to the plague; and expanding job opportunities in industry and mines especially in Assam and Burma.[footnoteRef:3]  [3:  Ibid., 48.
] 

Hughes made the following recommendations: recruitment to move into the Punjab and the Central Provinces; reduced recruitment from the United Provinces because of poor physique; and the setting up of an agency in Madras (now called Chennai). These proposals were accepted and adopted promptly by the government in Fiji as it worked very closely with the CSR. Thus in 1902, a recruitment office was set up in Madras. This would start the systematic recruitment and emigration of South Indian indentured laborers to Fiji. 
It is noteworthy that recruitment was relatively easier amongst South Indians compared to that experienced in the North since 1878/9. This was largely because “there was not so much objection to, and religious prejudice against, emigration” amongst the South Indians.[footnoteRef:4] There were reasons for this: most South Indian peasants were smallholder farmers rather than tenants looking for jobs to sustain families. They were known to go for short stints of work to Burma [Myanmar], Ceylon [Sri Lanka] and Malaya [Malaysia and Singapore]. Gillion observes that, “colonial emigration was insignificant (at the time) in comparison to this unregulated temporary migration of laborers to Burma, Ceylon and Malaya.”[footnoteRef:5] In fact, from 1903-1912 “while 3,477,676 passengers left the Madras Presidency for overseas destinations, and 2,906,988 returned, only 55,766 were dispatched as indentured laborers under the Emigration Act.[footnoteRef:6] South Indians were thus familiar with the concept of leaving home for work in distant lands; they were just not familiar with how far Fiji was, how long the work-stay would be or, most importantly, what it entailed in terms of the actual working conditions and everyday existence.  [4:  Ibid., 50. 
]  [5:  Ibid. 
]  [6:  Ibid., 51.
] 

The first emigrants from Madras arrived in Fiji aboard the Elbe in 1903. Their poor physique led to a renewed preference for North Indians even though the South Indians were considered “more docile and adaptable”.[footnoteRef:7] Despite this preference for North Indians, the increasing supply crunch in North India forced renewed recruitment from Madras “and it was arranged that the agent there would make up any deficiency from Calcutta.”[footnoteRef:8] Madras emigrants included people who spoke Tamil, Telugu, Malayalam, Kannada, Marathi and Hindustani.[footnoteRef:9] Tamils, however, comprised the majority. The bulk of the South Indian recruits were from North Arcot, Madras, Krishna, Godavari, Visakhapatnam, Tanjore, Malabar and Coimbatore. North Arcot and Madras supplied more than 50% of the recruits every year except for 1911, 1912 and 1913. During these three years, most recruits embarked from Madras, but were mainly from Malabar, Krishna and Coimbatore. On average, during these post-1900 years, 50% of recruits came from the South even though the preference amongst prospective employers in Fiji was for Northerners. Table 1 provides statistics of annual arrivals from Calcutta and Madras after 1901: [7:  Ibid.
]  [8:  Ibid. 
]  [9:  Ibid., 52.] 

Table 1: Indentured Emigrants to Fiji 1901-1916[footnoteRef:10] [10:  Adapted from K. L. Gillion, Fiji’s Indian Migrants: A History to the End of Indenture in 1920 (Melbourne: Oxford University Press, 1962). ] 

	
	From Calcutta
	From Madras

	1901
	2409
	-

	1902
	1588
	-

	1903
	1234
	596

	1904
	1158
	-

	1905
	1405
	1731

	1906
	2594
	879

	1907
	758
	796

	1908
	3126
	-

	1909
	668
	215

	1910
	2256
	1589

	1911
	2233
	1971

	1912
	827
	2546

	1913
	1020
	2202

	1914
	1033
	542

	1915
	1394
	1115

	1916
	806
	950

	Total
	24473
	15132

	
	
	



In terms of actual numbers, 45,853 departed from Calcutta to Fiji, and 15,132 embarked from Madras.[footnoteRef:11] The total number that emigrated under the indenture system was therefore 60,665. The majority of the immigrant laborers were men between the ages of 18 to 30 and even though there was a stipulation that at least 40% should be female, only 25% were girls and women. Nearly all the immigrants were from middle to low agricultural castes, although there was a minority that identified themselves as Brahmins. More than 85% of the migrants were Hindus, 14.6% Muslims and the remainder Christians.[footnoteRef:12] [11:  E.M. Grieco, “The Effects of Migration on the Establishment of Networks: Caste Disintegration and Reformation among the Indians of Fiji,” The International Migration Review 32, no. 3 (1998): 718.
]  [12:  K. L. Gillion, Fiji’s Indian Migrants.209.
] 


The Girmit Experience of the Madarasis	
Much has been written about the travails, trials and tribulations of indentured laborers in Fiji and other British plantation colonies, earning the Indian indentured labor system the stigma of a ‘new system of slavery’.[footnoteRef:13] However, the plight of the South Indian laborers was more acute and deserves a separate space in the annals of Girmit in Fiji. A more complete story of South Indian indentured labor immigrants to complement the very detailed and well written story of North Indian immigrants is yet to be done.[footnoteRef:14] Gillion wrote that “the Madarasis were particularly prone to home sickness and desertion.”[footnoteRef:15] This was largely because the North Indians or ‘Calcuttias’, who had preceded them, had already worked out an existence in a highly adverse foreign environment. The South Indians were just starting to find their place in the already establishment system of work and life in the estates and mills of the country. The working conditions in the plantations were extremely difficult with ‘task work,’ physical assaults in the form of whipping, punching and kicking those who were seen as not performing well, and penal punishments that included an extension of the period of indenture. The living and working conditions in the estates for the laborers were described as narak or hell.[footnoteRef:16] [13:  K. L. Gillion, Fiji’s Indian Migrants; H. Tinker, A New System of Slavery (London: Oxford University Press, 1974); A. Ali, Plantation to Politics (Suva: University of the South Pacific, 1980); B.V. Lal, Girmitiyas: The Origins of the Fiji Indians (Canberra: the Journal of Pacific History, 1983); B.V. Lal, Chalo Jahaji: On a Journey through Indenture in Fiji(Suva: Fiji Museum, 2000); V. Naidu, Violence of Indenture in Fiji (Lautoka: Fiji Institute of Applied Studies, 2004). 
]  [14:  For the complete story of South Indian indentured labor immigrants refer to B.V. Lal, Girmitiyas: The Origins of the Fiji Indians); B.V. Lal, Chalo Jahaji: On a Journey through Indenture in Fiji. 
]  [15:  K. L. Gillion, Fiji’s Indian Migrants, 127.
]  [16:  A. Ali, Plantation to Politics, 11; V. Naidu, Violence of Indenture in Fiji (Lautoka: Fiji Institute of Applied Studies, 2004) 35.
] 

Forging close working and social relationships with Northerners was also difficult because of the almost insurmountable language barrier for a clear majority of Tamil and other Dravidian language speakers. The Southerners had to learn the evolving ‘Fiji Baat’, the emergent plantation lingua franca based on North Indian Hindi dialects, especially Bhojpuri. The first group of indentured laborers from the North had gained their freedom almost two decades before the arrival of the Southerners. While, in the initial years, a majority of the Indian laborers chose to return to India,[footnoteRef:17] by the turn of the twentieth century, increasingly more and more of them settled for the longer term. Encouraged to some extent by government and CSR land and related policies, Indian settlements began to take shape especially in the sugar cane growing areas of Rewa, Navua, Ba, Rakiraki and Labasa. There was by then a clear distinction between those who were still serving their girmit and those who were free independent peasants, hawkers and workers. Some of these people were also becoming differentiated by their relative wealth and size of land leased or owned. It is estimated that 40% of the indentured laborers returned to India while 60% chose to make Fiji their home. The pioneer historian of girmit in Fiji, Gillion, described the Indian population in the first four decades of life in Fiji as, “little more than a collection of poor, illiterate individuals, plagued by social evils, in great need of leadership, divorced from and distrustful of government, and subservient to the Europeans.”[footnoteRef:18] [17:  A.G. Anderson, Indo-Fijian Small-farming: Profiles of a Peasantry (Auckland: Auckland University Press/Oxford University Press, 1974), 39.
]  [18:  A.G. Anderson, Indo-Fijian Small-farming.199. 
] 

When Tamils and other South Indians arrived in Fiji, they were largely indentured compared to a good proportion of the Northerners who were already free settlers. Language barriers, differences in religious and cultural practices, and physical differences including the generally darker skin pigmentation of Madarasis, and presumably, the perception among Calcuttias of the former being competitors albeit inferior because of skin color, led to prejudice and discrimination. Oral traditions among Southerners include stories of outright ridiculing of them speaking in their tongue. In fact, there were numerous lived experiences of these prejudices persisting long after girmit was abolished. Stories and experiences abound even today! Gillion notes that “the Madarasis were especially prone to depression and suicide when placed among North Indians with their different customs and language.”[footnoteRef:19] Naidu points out that in 1906, of the seven suicides among indentured laborers, four victims were South Indians. In the following year, eight of the twelve cases of suicides were that of Madarasis.[footnoteRef:20] In 1911, there was an alarming rate of suicides among South Indians in Fiji. The India Office pointed out that these rates were ten times higher than that seen in the United Provinces and Madras. This alarm prompted the government in Fiji to direct employers to keep a close eye on suicide rates of Madarasis and mortality rates of infants in their care. Apart from the hugely abject conditions of existence, the South Indian was more closely linked to his family back home – this amplified his loneliness and depression. Gillion observes that “family repatriation was more common among South Indians who kept closer ties with their homes, where emigration was regarded with less disfavour than in the North.”[footnoteRef:21] Recruited as individuals, the Tamils and other South Indians found great difficulties in adjusting to the very different social environment of the plantations of Fiji, and their lack of integration in the emerging Indian communities of Fiji became another unique struggle. [19:  K. L. Gillion, Fiji’s Indian Migrants, 128. 
]  [20:  V. Naidu, Violence of Indenture in Fiji, 80. 
]  [21:  K. L. Gillion, Fiji’s Indian Migrants, 193.] 

The indenture system, by its very nature, comprised an oppressive regime and a subjugated class of virtually powerless peasant workers. It was therefore, inevitable that attempts would be made to organize some sort of resistance and countervailing movements and institutions to struggle for the rights and justice for the peasants and workers of Fiji. This was a task fraught with difficulties and obstacles that were both part of the political design of the times as well as the realities faced by the laborers who were transitioning into free peasants, hawkers and workers as their indenture contracts came to an end.
The Post –Indenture Period
Whilst the indenture labor system was brought to an end in 1916, the last of the indentured laborers received their freedom only in 1920. This year also saw firm and widespread industrial action by workers, first in the capital and then in the sugar mills in western Viti Levu, the main island of the archipelago. Indian labor faced the combined forces of white capital, the colonial government, the Methodist Church and Fijian chiefs. Indigenous Fijians in the armed native constabulary were used to intimidate and contain the Suva strike of 1921[footnoteRef:22], and indigenous Fijians were used as scab labor to undermine the sugar-mill workers struggle for higher wages and better conditions. Australia and New Zealand governments offered assistance to the British colonial government and a naval ship armed with machine guns was dispatched to Fiji. The police fired at workers gathered on a river bank in preparation to walking to Suva. A worker was shot dead and a number of others were wounded. The colonial media, particularly the Fiji Times, which was then the voice of Fiji’s plantocracy, generally acclaimed the actions of the police and government and condemned the Indian workers for their actions, seen as disturbing the colonial status quo.[footnoteRef:23] [22:  B.V. Lal, Broken Waves: A History of the Fiji Islands in the Twentieth Century (Honolulu: University of Hawaii Press, 1992), 80-81.
]  [23:  A. Ali, Plantation to Politics, 55.] 

	In the period 1920 to 1945, Indian communities became more stable. This included the balancing out of the demographic profile of the population from one that had been predominantly male and relatively young, to one with increasing gender balance and an aging component. Overtime, three generational and joint family arrangements (with the grimitya, his married and unmarried children and grandchildren) became the pattern of household arrangements in rural Fiji. Besides religious and cultural differences between Hindus and Muslims becoming more significant with proselytization by Hindu and Muslim missionaries from the Indian sub-continent, the divisions between Calcuttias and Madarasis as well as between them and the free migrant Gujratis and Punjabis became more apparent. Among the Northerners there was acrimony between the orthodox Sannatanis and the reformist Arya Samajists. Division was also to occur between Tamil and Telugu speakers manifested by their respective Sangam organizations. In general, all indenture-related communities experienced the decline in caste-based stratification. Notions of ‘pollution’ and ‘purity’ were severely tested and undermined by close proximity of indentured laborers in the depots, on the ships that either sailed over three months or steamed to Fiji over a month, during the quarantine on Nukulau island, and their common treatment as coolies. Communal restrictions were violated, and their recruitment as individuals (rather than families) further undermined caste. While the grimityas themselves may have continued to hold caste values in the face of these numerous caste-eroding changes, they had to rapidly adjust to changing circumstances. Their Fiji-born descendants lived in conditions that were and are very different from the close-knit village sub-caste based communities found in rural India.
	Since 1884, free grimityas began settling in the country and generally more and more of them built their thatched huts in and near the sugar mill towns of Rewa, Navua, Ba, Rakiraki, Labasa and Lautoka. A smattering of former grimityas also settled in Taveuni, Koro, and in other islands of Lomaiviti and the Lau groups. Economic divisions between those who owned and cultivated large tracts of land and those who had smaller farms, between the business community and the rest, between Indian land owners - there were a few of them - and their tenants and share croppers emerged during this period. For all former grimityas, where they settled and the nature of their livelihoods which included sugar-cane cultivation, depended very much on the land policies of the colonial government and CSR. The colonial state also ultimately decided on the nature of access to and leasehold of indigenous Fijian-owned land which became the predominant type of land available to them. Gaining access to land was the major challenge for former grimityas, be it crown-land, native land or freehold land; the last largely owned by Europeans. Competition among them was intense and multiple lease arrangements on the same land, subleasing, and fraud became commonplace.[footnoteRef:24] By 1908, when the first of the Tamils and other Madarasis completed their grimit, most of the available land closest to the sugar-mills and urban areas was taken up by grimityas who had origins in North India. The Southerners had little opportunity in such areas and had to settle in more distant, isolated, rugged and less fertile locations. It could be argued that besides a few Tamil merchants, the majority of Tamils and other South Indian former grimityas were in the lowest strata of the racist colonial order and among the poorest. Like other grimityas they tended to be heavily indebted to the town-based Gujarati merchants. [24:  A.G. Anderson, Indo-Fijian Small-farming: Profiles of a Peasantry, 28. ] 

The Madarasis scattered family homes and farms followed the patterns established by the Calcuttias but generally in more remote locations. These patterns depended on the availability of land. However, it was not unusual for religious and ethnic based settlements to emerge as well. Some locations would have concentrations of Muslims, others Hindus and still others Madarasis. In the latter, the grimityas spoke Tamil, Telugu and Malyalam among themselves. These languages were passed to their offspring very unevenly and the trend continued among the following generations. Language loss, the lack of schools, and relative absence of leadership and social cohesion among the Madarasis became a matter of concern in the early 1920s. This state of affairs had to be addressed. 
Thus, in response, a group of Tamil and South Indian former grimityas concerned about their culture, language and identity met in Rakiraki to address the conditions of anomie that Madarasis found themselves in. Subsequently, they established the South Indian Organization inclusive of Tamils and other Dravidian language speakers in Nadi. These leaders included Sadhu Kuppu Swamy Naidu, T.A.J Pillai, M.N Naidu, Krishna Reddy, Krishna Swami Naidu, Unni Sidar, Gopal Mudaliar, Kadirvelu Mudaliar, K.S Raman, and K.P. Joseph; the Then India Sanmarga Ikya Sangam (TISI Sangam) was born. Others who strongly supported the organization included Subba Naidu, K.P. Madhavan Nair, Sami Nada Moopanar, Murgesan Naidu, Munsami Mudaliar, Keshwan Pillay, Maran, Pakkiri Wattiar, Tatiya Veeranna, Ranga Swamy Naidu, Balsundaram Mudaliar, V.M Pillai, Anurachalam Pillay, Salim Buksh, and Maulana Hasrat Basha. 
Subsequently, a number of South Indian schools were established and since then, TISI Sangam has been teaching Tamil in its primary schools. Initially, the greatest challenge was the lack of support from the government to pay for teachers. This problem was further compounded by difficulties in recruiting qualified teachers. These are some of the reasons why the teaching of Tamil has remained relatively marginal, despite the concerted efforts of the TISI Sangam. TISI Sangam and its founder, Sadhu Kuppuswamy, pointedly prioritized promoting their language and culture. For Sadhu Kuppuswamy, education was the medium he sought to advance the agenda of promoting the learning of Tamil and Telegu. In essence, he saw education as a key vehicle for the advancement of the South Indians. He also recognized that the learning of numeracy and English literacy should be augmented by one’s own mother tongue and culture, something that was to be realized via research much later. In 1941, the title of Seveka Ratnam was bestowed on the Sadhu in wide appreciation by all South Indians for his tireless efforts in promoting Tamil and South Indian cultures and languages. Another pioneer, M.N. Naidu was called Dhanveer for his generous financial support towards several Sangam events, including the funding of the major conference in Nadi that established the organization. Many other persons of South Indian origins have supported TISI Sangam and a number of them are listed as life members. The names of Y.P Reddy, G.S Naidu and N.K Naidu deserve special mention for their long service as President, Treasurer and Secretary of the organization.
	TISI Sangam was founded primarily to preserve and promote the cultural and social traditions of people of South Indian origin in Fiji. Despite the discrimination that South Indian parents faced from government and other schools, TISI Sangam’s approach to education was more liberal; it adopted an all-embracing approach and created schools for all races and religions. Soon it extended to providing wholesome education to all people regardless of race, religion or socioeconomic status. Since their inception, TISI Sangam schools and institutions have been open to pupils of all ethnic and religious groups in Fiji. Their assets and services were freely available for all citizens, regardless of religious views. This is also reflected in the TISI Sangam flag which has iconic symbols of Christianity, Islam and Hinduism. Temples to principal South Indian deities are found in most urban centers and normally in close proximity to Sangam educational institutions.
Today TISI Sangam successfully runs twenty-eight educational institutions, namely twenty-one primary and five Secondary schools in Viti Levu and Vanua Levu; at the tertiary level, it has the Sangam Institute of Technology in Nadi and the Sangam Nursing School in Labasa, Vanua Levu. TISI Sangam has enriched Fiji in many ways through their meaningful contribution in the fields of education. TISI Sangam had taken upon itself to serve the nation through its spirit of service since its very inception and this role of TISI Sangam stands well recognized widely in Fiji and overseas.
 	A major concern for Tamil and South Indians has been language loss. Efforts by TISI Sangam and some individuals to promote South Indian languages, particularly Tamil have not been successful. The use of ‘Fiji Baat’ has been overwhelming and the influence of Bollywood quite pervasive. While there are still some very small communities in which Tamil is spoken, a majority of people of South Indian descent have lost the ability to speak the languages of their ancestors over the last three to four generations. The TISI Sangam continues its efforts to promote Tamil language learning,

Economic and Political Conditions of South Indians in the Colonial Period Swamiji and AD Patel: the North –South Divide	Comment by Peter Vethanayagamony: The documentation of the sources are missing from this section onward, as well as in pages 12-14.
Will you please add some documentation/citation?	Comment by Vijay Naidu: Subhash should attend to this section citations -if any
The first organized body focusing on the plight of cane farmers was formed on November 27, 1937 by Pundit Ajodhya Prasad, who arrived in Fiji in 1929 (post-girmit) and served as a teacher before taking up cane farming. It is interesting to note that attempts were made to interest a number of people to take up the leadership of the emerging Kisan Sangh, but all declined. Those approached included: A. D. Patel, S. B. Patel, Swami Rudrananda, Chattur Singh and Vishnu Deo. All of these names would feature prominently in sugar and national politics later.
The Kisan Sangh went on to engage in a number of negotiations with the CSR and a number of these were sabotaged by personnel who were to feature prominently in the formation of a rival organization in sugar politics in Fiji. The Akhil Fiji Krishak Maha Sangh (All Fiji Farmers’ Grand Union) was formed on June 15, 1941 by A.D. Patel and Swami Rudrananda as a counter-force to the Kisan Sangh.[footnoteRef:25] The bulk of support for the Maha Sangh came from South Indian sugar cane farmers. This divide between the Kisan Sangh and the Maha Sangh would continue well into the 1980s.[footnoteRef:26] 	Comment by Peter Vethanayagamony: I have replaced with another source as the reliability of the Wikipedic info is not established.  [25:  Michael Howard, Fiji: Race and Politics in an Island State (Vancouver: UBC Press, 1991), 49. 
]  [26:  Ibid. ] 

The tug-of-war featuring in sugar politics inevitably found its way into national politics as the immigrant Indian community painstakingly gained suffrage. The close alignment of South Indians with the Maha Sangh, A.D. Patel and Swami Rudrananda meant that their allegiance and political alignment moved into the sphere of national politics. It was here that divisions appeared first in 1953 as K.S. Reddy, the secretary of the Maha Sangh was nominated into the Legislative Council by the Governor at the time ahead of his leader, A.D. Patel. 
	K.S. Reddy then confounded all predictions when, as an Alliance Party candidate, he defeated the leader of the then Federation Party, A.D. Patel, in the 1966 legislative council elections. The Federation Party (later National Federation Party) was formed on June 21, 1964 in Rakiraki, a South Indian stronghold. Names that featured prominently in its inception include: Tataiya, Swami Rudrananda, S.M. Koya, A.D. Patel and R.S. Goundar. Of these, only Patel was not of South Indian origin.

Post-Colonial Politics
S.M. Koya, a Malayalam Muslim took over the leadership of NFP after A.D. Patel’s death on October 1, 1969. It can be argued that this paved the way for independence on October 10, 1970 as Patel had been unmoving on his insistent demands for the common roll –‘one man, one vote’– till then. It was mainly this that had deadlocked negotiations for independence since 1965. Independence and its aftermath saw close cooperation between Koya and the leader of the ruling Alliance Party, Ratu Sir Kamisese Mara. 
	The détente between Mara and Koya came apart in 1975 when Mara started prioritizing affirmative action for ethnic Fijians in education. There were two other factors that also featured in this falling apart. One, Fijian firebrand, Sakeasi Butadroka had started publicly calling for the repatriation of Indians and it appeared like he was being dealt with too leniently. And two, Ratu Mara was refusing to act on a 1975 Royal Commission Report on the 1972 elections. This report, called the Street Commission Report, had made recommendations on proportional representation in Fiji’s parliament as agreed to at the Second Constitutional Conference at Marlborough House in London in 1969. 
Koya then led the NFP to the March 1977 elections, where a surprise marginal victory over the Alliance Party led to the emergence of fractures that had existed within NFP largely because of questions regarding Koya’s leadership capability, style and political philosophy on how to deal with Ratu Mara in terms of the ethnic divide that characterized Fiji’s politics. This was again linked to sugar politics where the bulk of the land was owned by ethnic Fijians and the bulk of the farmers were Indian tenants. 
One year earlier, in 1976, a concerted often acrimonious and contentious effort had been made to renegotiate the legislation (ALTO) that guided arrangements between the Fijian landlord and the (largely) Indian cane farmer tenant. The NFP fractured with one faction led by Koya and the other by Irene Jai Narayan and K.C. Ramrakha. The Koya faction wanted longer guarantees on land leases while the Narayan faction were willing to accept the more realistic option of leases of up to 30 years to be negotiated later. 
This was passed through parliament as the Agricultural Landlord and Tenant Ordinance (ALTO) by the Alliance Party with support from the Narayan faction of the NFP. The effects of this divide within the NFP came to the fore in March 1977 when the NFP won the general elections and retired to agree on who would become Prime Minister (PM). In the meantime, Government House had become alarmed and upon advice from legal experts linked to the Alliance Party, prominent among them the Alliance Party’s Attorney General, Sir John Falvey, appointed Ratu Mara as minority PM. 
With this development, the NFP hemorrhaged and contested the subsequent September 1977 elections as the Dove-faction and the Flower-faction. Interestingly, the Dove-faction was led by Koya with able support from prominent South Indians like Vijay Parmanandam and party stalwart R.S. Goundar. The Flower-faction, led by Irene Jai Narayan had only one South Indian of repute: Jai Ram Reddy. It is noteworthy that Koya was beaten at these elections even though he had the backing of Fiji’s South Indian community.
Following this debacle, the NFP united under the leadership of Jai Ram Reddy and almost pulled off the 1982 elections winning 24 of the 52 seats in parliament. Reddy left in 1984 after a dispute with the Speaker of the House; this paved the way for Koya’s return as leader. From 1984 to 1985, Koya led the NFP through a rocky period of decline. In 1985, a mild yet amiable Pundit Harish Sharma took over as leader and brokered a partnership with the newly-formed Fiji Labor Party led by Dr. Timoci Bavadra and Mahendra Pal Chaudhary to contest the 1987 elections. This coalition won the elections in April and Fiji had its first military coup-de-tat executed by Lieutenant Colonel Sitiveni Rabuka on May 14, 1987. 
	After 1987, Fiji’s politics has not seen a prominent exclusively-South Indian strain. It needs to be noted that there were other South Indians who played prominent roles in Fiji politics as Alliance Party members. These included K.S. Reddy who had defeated A.D. Patel in the 1966 Legislative Council elections and Manikam Pillai, who became a long-serving Attorney General during Ratu Mara’s reign as PM. 

Jai Ram Reddy and Sitiveni Rabuka 
Jai Ram Reddy became the leader of the NFP and advocated for the rights of Indo-Fijians in the aftermath of the imposition of the 1990 Republic of Fiji Constitution which has been described as feudal and racist. Built into this constitution was the provision for a review of its clauses. The Reeves Commission headed by Sir Paul Reeves, former Archbishop and Governor General of New Zealand and comprising Tomasi Vakatora, a former Speaker of Fiji parliament and Professor Brij Lal, a grimitya descendant, received oral and written submissions about the 1990 Constitution. Rabuka readily facilitated the work of the Commission which produced a massive tome that literally included hundreds of recommendations towards changing the 1990 Constitution. A joint select committee of parliament deliberated on the proposed changes and on recommended electoral systems. The thrust of the latter was to firmly move Fiji away from communal politics and the promotion of the politics of moderate political parties. In the event, the preferential electoral system, the power-sharing arrangements, and the decision to reverse the composition of ‘open’ seats and ‘communal’ seats from 45:25 to 25:45 eventuated in outcomes least anticipated by the Constitution Review Commission. Rabuka and Jai Ram Reddy were hailed as statesmen for moving the review process forward and ushering the 1997 Fijian Constitution, and in a hugely significant gesture Reddy became the very first Indo-Fijian leader to address the Great Council of Chiefs, the apex indigenous (Taukei) administrative body.
However, at the first elections under this constitution in 1999, it was the Fiji Labor Party (FLP) led by Mahendra Pal Chaudhary and its coalition partners that won. The significance of the new constitution faded with its creators in the face of bread and butter issue based, ‘you can’t eat the constitution’ campaign. Outbidding in the form of charges of selling out of their respective communities by Rabuka and Reddy also helped FLP. Chaudhary’s tenure as the very first Indo-Fijian Prime Minister of Fiji was abruptly cut short in May, 2000 when George Speight, described as a ‘failed businessman’, engaged in a coup which led to the government being held as hostages in the parliamentary complex for fifty-six days. These days saw a near complete break-down of law and order in parts of the country. Indo-Fijian businesses were looted, trashed and burnt down. Police stations were taken over by mobs of indigenous Fijian youths. And farming communities in Naitasiri, Rewa and Tailevu were terrorized and robbed of their farm implements, crops and household possessions. The Republic of Fiji Military Forces (RFMF) whose renegade officers had supported George Speight after weeks of delay, overthrew the President of the country, and finally detained Speight and systematically countered the insurgency. A mutiny in the military followed later in the year. Voreqe (Frank) Bainimarama narrowly escaped being killed during that shootout.

Contemporary Politics and the Aftermath of Coups
[bookmark: _GoBack]Over the last two decades, the leadership of the almost exclusive military has played a substantive role in the country’s national politics. Bainimarama has been head of government since late 2006 when he overthrew his protégé, Lasenia Qarase, the then elected Prime Minister. In the first eight years Bainimarama ruled as a military dictator assisted in the main by former military officers and his Attorney General, Aiyaz Sayed Khaiyum, a little known lawyer at that juncture. This period saw the dismantling of democratic institutions and processes in the country. The trade union movement was seriously undermined and elected local government disappeared. Hundreds of decrees were promulgated that affected human rights and civil society. Following the promulgation of the 2013 Republic of Fiji Constitution (which took place in the wake of the rejection of the draft Yash Ghai, ‘peoples constitution’), Fiji went to the polls in September 2014. Bainmarama’s Fiji First Party won a sweeping victory. He then won another term of office in 2018, albeit with a reduced majority.
	The Fiji First Party’s firm orientation to modernization and unethical policies following the common national identity for all Fiji citizens as ‘Fijians’ have had mixed outcomes. Very obviously, people’s sense of identity and their attachment to their ethnic and/or ‘racial’ group is not likely to be obliterated overnight. Ethnicity remains a central organizing pillar of Fiji society. Religious and cultural groups continue to thrive, and among these is the TISI Sangam and Andhra Sangam.	Comment by Peter Vethanayagamony: Citation needed.
Since the military coup in 1987, Indo-Fijians, including Tamils and other South Indians have been emigrating in large numbers. Some 200,000 of them have emigrated and the flow from Fiji to Australia, New Zealand, Canada and The USA continues. There is now well settled Indo-Fijian Diasporas in these Pacific rim-countries. Among the organizations that link these diasporas to each other and to Fiji is the Sangam. People of Tamil and other South Indian descent annually get together at Sangam conventions and associated puja, sports events, especially soccer and netball, cultural exhibitions and performances, celebrations and general socialization. The sense of identity as Tamils and South Indians as well as the sense of community is renewed each year.

Conclusion
Tamils and other South Indian grimityas experienced the hardships and horrendous conditions of the forced labor indenture system with those who departed Calcutta depot from 1879 onwards. However, the challenges to adapt to the plantation work and the emerging lingua franca, Fiji Baat, were especially difficult for them. Following the end of indenture contracts, they too met the challenge of finding land to settle on. Most often these localities were more isolated, rugged and less fertile, but they persevered. The Sangam organizations established by the former Madrasi grimityas, with their temples and schools, have helped maintain Tamils’ identities, culture, and the sense of community. However, the loss of Tamil, Telugu and other languages has been pervasive.
As the other descendants of grimityas, Madrasi grimitya descendants have contributed immensely to the development of Fijian society. They have contributed as farmers, small and large investors, and increasingly as professionals. They have actively engaged in local and national politics. However, in the wake of political instability and four military coups, like hundreds of other Indo-Fijians and Fijian citizens, they too have emigrated to Pacific Rim countries. Over the last 30 years, there are now thriving diasporas in cities like Sydney, Auckland, Vancouver, and Los Angeles. The annual Sangam conventions have become significant events that promote networking, relationships and Madrasi identity among descendants of Tamil and other South Indian grimityas who settled in Fiji. These are much-anticipated events – an attempt to regroup, recoup and reconnect that has its origins at the Madras Depot and the southern lands from which the South Indian girmitiya were recruited at the turn of the 20th Century.
	Comment by Peter Vethanayagamony: We will not include references as the footnote will have these publication information.


