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Tales of Two Fijis: early 1960s Japanese travel writing by

Kanetaka Kaoru and Kita Morio

RYOTA NISHINO

ABSTRACT

This paper analyses impressions of Fiji in 1961, recorded by two well-known Japanese
travel writers: travel journalist Kanetaka Kaoru and writer Kita Morio. Their
comments on ethnic Fijians’ attitudes to work and on encounters with a variety of
Indigenous Fijians, including ratu (hereditary chiefs), made the observed people ‘others’
informing the travellers’ views on post-war colonial Fiji in an era when little was known
about Fiji in Japan. Differing views on colonialism underpinned the two authors’ views.
At the time, Kita and Kanetaka revised but replicated the assumptions of pre-war
Japanese writing about Nanyō (the South Seas) and of Western travelogues on the
Pacific Islands. While Kita passed blunt and prejudiced judgements, he demonstrated
an awareness of colonialism’s adverse effects and of concerns also felt by the colonial
administration about the place of Indigenous Fijians in the modern world. Kanetaka,
seemingly without awareness of her latent prejudice, praised Fiji as a near-perfect
colony that benefitted from colonialism.

Key words: Kanetaka Kaoru (1928‒), Kita Morio (1927‒2011), Japan, Fiji, travel writing,
1960s

In 1961, two well-known public figures from Japan separately visited Fiji and other
islands of the Pacific. One, the travel journalist Kanetaka Kaoru (1928–), wrote
Sekai no tabi: Oseania (1962, hereafter Oseania), which was based on her weekly travel
documentary television programme Sekai no tabi (aired 1959–1990).1 The other was
the novelist Kita Morio (1927–2011) who wrote Minami taiheiyō hirunetabi (1962, here-
after Hirunetabi) after his three-month journey around the Pacific Ocean between

© 2014 The Journal of Pacific History, Inc.
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1 KANETAKA Kaoru, Sekai no tabi: oseania [Travel around the world: Oceania] (Tokyo 1962). I follow
the East Asian convention of surname–given name order when referring to the works by Japanese
authors. Exceptions apply to the authors who publish their original works in English. The surnames
are capitalised in the first appearance.

The Journal of Pacific History, 2014
http://dx.doi.org/10.1080/00223344.2014.974300

D
ow

nl
oa

de
d 

by
 [

U
ni

ve
rs

ity
 o

f 
th

e 
So

ut
h 

Pa
ci

fi
c]

 a
t 1

5:
46

 0
5 

N
ov

em
be

r 
20

14
 



December 1961 and February1962.2 The Fiji they visited in 1961 was then a British
crown colony and home to two main ethnic groups: Indigenous Fijians, who will here
simply be called ‘Fijians’, following the usage in Fiji during the 1960s and in the tra-
velogues analysed; and Indians, mostly descended from immigrants indentured to
work on Fiji’s sugar plantations.

This paper asks what Kita’s and Kanetaka’s observations of Fijians and, more
specifically, their attitudes to work reveal. The writers’ judgements illuminate numer-
ous aspects of colonial Fiji, which help us learn to what extent the writers attempted to
re-formulate an understanding of a Pacific Islands society in the post-war era. This
paper places the writing by the two travellers in the contexts of Japanese writing on
the Pacific Islands and of the burgeoning field of travel-writing studies. It then pro-
vides personal profiles of the travellers and their styles of travel. These contexts are
important in helping us to analyse their judgements on Fiji.

KANETAKA AND KITA IN THEIR DISCURSIVE CONTEXTS

The travelogues by Kanetaka and Kita were significant additions to the travelogue
boom of the 1950s and the 1960s, and to Japanese writing on the Pacific Islands.
The boom fuelled public curiosity to learn about foreign countries at a time when
Japan sought to re-enter the international community, but foreign travel was
beyond the reach of many Japanese because of high costs and strict government
restrictions.3 Nan demo mite yarō (1961) by former Fulbright scholar, writer and political
activist Oda Makoto was arguably the best-selling book of this period. His journey
around the United States, Europe and Asia inspired Japanese youth to take up
travel as a means of self-actualisation.4 Moreover, the travelogues by Kanetaka and
Kita formed part of long lineage of Japanese writing on Nanyō (the South Seas). As
political scientist Yano Tōru acknowledged, the late-Meiji travelogues by Shiga Shi-
getaka (1863–1927) and Suzuki Tsunenori (1853–1938) had a profound impact on the
subsequent generation of writers on Nanyō and the Japanese understanding of
Nanyō.5 The Japanese colonisation of Micronesia stimulated a growth of publications

2 KITA Morio,Minami taiheiyō hirunetabi [A journey of siesta around the South Pacific Ocean] (Tokyo
1973 [1962]), 227.
3 MAEKAWA Kenichi, Ryokōki de meguru sekai [World viewed from travelogues] (Tokyo 2003), 8–10;
YAMAGUCHI Makoto, Nippon no kaigai ryokō: wakamono to kankō media no 50 nen shi [Foreign travel in
Japan: a fifty year history of youth travel and travel media] (Tokyo 2009), 29–30.
4 ODA Makoto, Nan demo mite yarō [I’ll look at anything] (Tokyo 1961). For an analysis of Oda’s tra-
velogue and its influence, written in Japanese, see Yamaguchi, Nippon, 57–61. For an analysis of
Oda’s travelogue and activism consult the works by two English-speaking scholars: Roman Rosen-
baum, ‘Defamiliarising the postwar: the enigma of Oda Makoto’, Japanese Studies, 25:2 (2005), 141–
58; Bruce Suttmeier, ‘Ethnography as consumption: travel and national identity in Oda Makoto’s
Nan demo mite yarō’, Journal of Japanese Studies, 35:1 (2009), 61–86.
5 YANO Tōru. Nihon no nanyōshikan (Tokyo 1979). Chapter 1 discusses seven seminal advocates on
Japanese advance to the South Seas. On Shiga and Suzuki, see ibid., 24–8 and 35–9, respectively.
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including fiction and non-fiction. Pre-war Nanyō writing is remembered for colourful
writers such as the settler-merchant Mori Kōben (1869–1945), the naval-officer-
turned-ethnologist Matsuoka Shinzo (1878–1936), the sculptor-turned-folklorist Hiji-
kata Hisakatsu (1900–1977) in search of the primitive in the manner of Paul Gauguin,
and Nakajima Atsushi (1909–1942), who served the Japanese South Seas government
from 1941 to 1942. His fiction drew inspiration from his own observations in Micro-
nesia and from Pacific Island stories by Western writers such as Robert Louis
Stevenson.6

In the English-speaking literary academy, travel writing was regarded until
recently as an inferior genre of literature. Still today, many travel writers are not pro-
fessional scholars or investigative journalists. They have written for a popular audi-
ence – often for the readers’ entertainment and the writers’ own self-fashioning –
which has given travel writing a ‘low brow’ status. In this view, the diverse subject
matter and undisguised authors’ voices turn travel writing into part history, ethnogra-
phy, personal introspection and autobiography. The travelogue has now, though,
come to be regarded as an independent genre whose strength lies in the very hybridity
that deserves to be engaged on its own terms.7 This re-evaluation is partially motiv-
ated by postcolonial analysis, which has encouraged scholars to tease out the roles tra-
velogue played in aiding or resisting the spirit of imperialism. Travel-writing scholar
Carl Thompson says that this approach has helped to critique the process whereby the
travelogue creates a world order through a dual presentation, in which ‘they far away’
and ‘we at home’ are separated and contrasted.8 Indeed, Western scholars of Pacific
Islands literature and history have recognised the role of European travel accounts in
European historiography of the Pacific Islands – a role that adds its measure to the
feedback loop of what Patrick Holland and Graham Huggan have named ‘Pacific
Orientalism’.9

Scholars of Nanyō writing identify a similar dynamic. Naoto Sudo argues
that, at least during the years from 1922 when Japan administered South Seas
Islands in Micronesia under mandate from the League of Nations, Japanese writers

6 For a discussion on Nanyō writers, see Robert Thomas Tierney, Tropics of Savagery: the culture of
Japanese empire in comparative frame (Berkeley, CA 2010); Faye Yuan Kleeman, Under an Imperial Sun:
Japanese colonial literature of Taiwan and the South (Honolulu 2003); Naoto SUDO, Nanyo-Orientalism:
Japanese representations of the Pacific (Amherst 2010). In Japanese, see KAWAMURA Minato, Nanyō, kar-
afuto no nihon bungaku [Japanese literature of the South Seas and Sakhlin] (Tokyo 1994). OKAYA Kōji,
Nankai hyōhō: mikuroneshia ni miserareta Hijikata Hisakatsu, Sugiura Sasuke, Nakajima Atsushi [Three Sojour-
ners to the South Seas: attraction to Micronesia] (Tokyo 2007).
7 Tim Youngs, The Cambridge Introduction to Travel Writing (Cambridge 2013), 5–6.
8 Carl Thompson, Travel Writing (London 2011), 10.
9 Rod Edmond, ‘The Pacific/Tahiti: queen of the South Sea Isles’, in Peter Hulme and Tim
Youngs (eds.), The Cambridge Companion to Travel Writing (Cambridge 2002), 139–55, esp. 150–3;
Patrick Holland and Graham Huggan, Tourists with Typewriters: critical reflections on contemporary

travel writing (Ann Arbor 2000), 91–2 and 95–6; Richard Lansdown (ed.), Strangers in the South Seas:
the ideas of the Pacific in western thought: an anthology (Honolulu 2006), 10–11; Nicholas Thomas, Coloni-
alism’s Culture: anthropology, travel, and government (Princeton 1994), 16.
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on Nanyō ‘dramatize[d] the fears and desires that arose from Japan’s imperialist
expansion and its concern over the activities of other powers in the Pacific region’,
and calls this ambivalent manifestation Nanyō Orientalism.10 Current scholarship
of Nanyō writing is led by the study of literature, while travelogues are relatively unex-
plored. Yet, making use of travelogues as historical sources can inform us of the degree
to which writers’ comments reflected or challenged the dominant intellectual para-
digms at the time of travel and writing; it can also shed light on Pacific–Japan relations
and respond to calls from Youngs and Thompson to address the shortage of non-
English travelogue research.11

Applying Nanyō Orientalism to Fiji in the post-war era might seem incongru-
ous. Indeed, Fiji has had a shorter and less intense historical association with Japan
than Micronesia has. It is, however, not helpful to exclude Fiji (or neighbouring
island groups) and the post-war era from the study of Japanese representation of
the Pacific Islands. Greg Dvorak observes that the present-day Japanese conception
of the Pacific leans towards distant Polynesia and Melanesia, but less towards Micro-
nesia. After Japan’s 1945 defeat in WorldWar II, its historical amnesia of the Japanese
South Seas colony was subsumed under the broader amnesia of Japanese colonies
elsewhere. Rather, Oceanic regions closer to Japan came to be associated with the
nuclear threat in the aftermath of the irradiation of a Japanese crew on a fishing
boat, following the American nuclear test at Bikini Atoll in 1954, and subsequent
monster films such as the popular Godzilla series.12 This trend indicates the relative
importance of Polynesia and Melanesia at the expense of Micronesia in the main-
stream Japanese imagination of the Pacific. Furthermore, as international-relations
specialist Debbie Lisle demonstrates, imperialist rhetoric between the colonial and
postcolonial English-language travelogues endures. She takes issue with contemporary
metropolitan travel writers who extol multiculturalism without querying the residual
colonial power dynamics of global politics. This apolitical celebration in travelogues
sustains the hegemonic vision that demarcates the spatial and temporary hierarchy
between the metropole and the periphery.13 Such an awareness helps an analysis of
Kanetaka’s and Kita’s accounts as case studies to ascertain whether these travelogues
carry residues of pre-1945 Nanyō Orientalism or contribute to a new representation
of the Pacific Islands in the post-war era.

To this end, the travelogues by Kanetaka and Kita serve as primary sources
that can inform us of the extent to which their writing reflected or challenged both the
historical legacy of earlier writings on Nanyō and the zeitgeist of the early 1960s. As
Mary Baine Campbell reminds us, a historical approach can help us appreciate

10 SUDO, Nanyo-Orientalism, 2. Sudo spells Nanyō without the macron over the o. I use Nanyō for its
phonological accuracy in Japanese. This is not intended to alter or undermine Sudo’s scholarship or
critique. For a history in English of Japanese imperial involvement in the Pacific, see Mark
R. Peattie, Nan‘yō: the rise and fall of the Japanese in Micronesia (Honolulu 1988).
11 Thompson, Travel Writing, 8; Youngs, Introduction, 185.
12 Greg Dvorak, ‘Connecting the dots: teaching Pacific history in Japan from an archipelagic per-
spective’, Journal of Pacific History, 46: 2 (2011), 237, 242.
13 Debbie Lisle, The Global Politics of Contemporary Travel Writing (Cambridge 2006), 265, 269.
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how travellers relate their ethnographic records, knowledge and experience ‘along
and against the grain’ of broader historical contexts.14 The exercise of comparing
Kanetaka and Kita is compelling not only for their public profiles and the novelty
of their journeys, but also for the unprecedented level of civil disturbance in both
Fiji and Japan during the late 1950s and the early 1960s. An outline of events
should suffice, as historians have provided detailed accounts.

In Fiji, a strike by oil workers developed into a riot against European-owned
businesses in Suva in December 1959. The unity of urban Fijian and Indo-Fijian
workers shook confidence in the decades-old partnership between Fijian and colonial
authorities, and aroused anxiety that Fiji was catching the ‘winds of change’ sweeping
across the British Empire.15 Contemporary developments in Japan were equally
tumultuous. Japan implemented liberal reforms during the American-led occupation
(1945–1952). The liberal elements in these reforms were curtailed as the Japanese
government pursued alignment with the American policy of making Japan a
bulwark against the Communist bloc. During the late 1950s, opposition to the ratifi-
cation of the US–Japan Security Treaty intensified. In May 1960, a mass demon-
stration that met with police intervention ended in bloodshed, but did not deter the
government from ratification. The latter drew criticism as Japan was forgoing its
post-war pacifist constitution and volunteering to assume a subordinate role to the
United States. Along with these developments, the economy took a decidedly capital-
ist orientation following the defeat of a 282-day strike by trade unions at the Mi’ike
coalmine.16 These contexts provide us with a crucial backdrop for better analysis of
the travellers’ judgements on Fiji, and more particularly for their statements about
Fiji’s relations with Britain, since these statements implicitly mirror their opinions of
Japan’s relations with America.

THE TRAVEL WRITERS’ PROFILES AND STYLES OF TRAVEL

As well as these socio-political contexts, the authors’ backgrounds give us clues as to
how the travelogues reveal their subjectivity – irrespective of the authors’ adoption
of an explicit autobiographical register or a seemingly impersonal voice.17 Contem-
poraries in that they grew up during the war, both Kanetaka and Kita came from
a solid middleclass background and were well-educated. Kanetaka was born to a
family of merchants in Kobe, and attended an Anglican mission school in Tokyo.

14 Mary Baine Campbell, ‘Travel writing and its theory’, in Peter Hulme and Tim Youngs (eds.)
Cambridge Companion to Travel Writing (Cambridge 2002), 262 and 265–7.
15 Brij V. Lal, Broken Waves: a history of the Fiji islands in the twentieth century (Honolulu 1992), 164–9;
James Heartfield, ‘“The dark races against the light”? Official reaction to the 1959 Fiji riots’,
Journal of Pacific History, 37: 1 (2002), 75–85.
16 Among many accounts, Andrew Gordon offers one of the most accessible accounts of this era.
Andrew Gordon, A Modern History of Japan: from Tokugawa times to the present (New York 2003),
275–9.
17 Thompson, Travel Writing, 99.
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Extra English tuition during her teens and two years of study at the University of Cali-
fornia in Los Angeles in the 1950s equipped her with a fine command of English. After
returning to Japan, she established herself as a journalist interviewing foreign visitors
and took occasional foreign travel assignments. In 1959, a television station, Tokyo
Hōsō, hired her to produce a weekly travel programme.18 The 30-minute pro-
gramme, Kanetaka Kaoru ‘Sekai no tabi’, featured footage of Kanetaka’s journeys along
with question-and-answer dialogues between Kanetaka and a male narrator. To
bridge the gap between what she had read before arrival and what she encountered
at the destinations, Kanetaka recorded as much of what she saw as possible.19 Her
approach was neither investigative journalism nor academic ethnography, but gave
the programme a light educational focus ‒ appropriate for its nationwide coverage
in a Sunday morning slot. Kanetaka commanded admiration from her popular audi-
ence, which was unlike the literary ‘highbrow’ audience of Kita and Oda. Females,
especially of school age, admired her independence, albeit on screen, and drew inspi-
ration for travel. As early as 1963, Kanetaka was identified as one of the most
respected women in Japan.20 The popularity of her programme remained strong
even after she retired in 1990. A public survey in 1996 ranked the programme at
number four in the all-time best 100 television programmes in Japan.21

Kanetaka’s first trip to the South Pacific Islands was her sixth recording trip.
She travelled with her two-man filming crew. The itinerary included (in this order)
Australia, Fiji, the New Hebrides (now Vanuatu) and the Territory of Papua and
New Guinea. She produced several 30-minute programmes, which were broadcast
between August and September 1961, including two on Fiji.22 In Fiji, the tourism
bureau and an expatriate New Zealand agent co-ordinated her visits to villages and
schools. Her visit drew modest attention from the Fiji Times, which announced her
arrival and departure, although the newspaper did not feature an interview.23 Her tra-
velogue Oseania derived from the programme. Although the exact sales figures are not
available, the significance of the book lies in Kanetaka’s more extensive revelation of
her personal impressions than on television.24

Kita, a son of a renowned poet, Saitō Mokichi (1882–1953) devoted himself
to literary pursuits while studying psychiatry. He earned critical acclaim as a novelist,
but gained greater popularity as a humorous, albeit occasionally cantankerous and

18 KANETAKA Kaoru,Watakushi ga tabikara mananda koto: 80 sugitemo ‘sekai no tabi’ wa keizoku chū desu no

yo! (Tokyo 2010), 22–34. Tokyo hōsō is the forerunner of TBS Television.
19 KANETAKA Kaoru, ‘Bottō shita 31 nen kan’, Bungei Shunjyū, 74: 2 (1996), 370.
20 ‘Gendai no kataribe: Kanetaka Kaoru’, Asahi shinbun, 17 Nov. 1963, 9.
21 ‘Dokusha 5500 nin dai anke ̄to: Shijyo terebi bangumi besto 100’, Bungei shunjyu, 74: 2 (1996),
364–77.
22 Sekai no tabi programmes are available on pay-per-view Internet-streaming only in Japan.
23 Fiji Times, 18 Mar. 1961, 3; 8 Apr. 1961, 1. Kanetaka’s travel was sponsored by the then-sponsors
such as Mitsui Bussan (Mitsui Co. & Ltd.) and Pan American Airlines. Kanetaka, Oseania, 256.
24 The copy of her travelogue I consulted has no record of subsequent printing or re-issue. While
the interplay between her television documentary and travelogue makes a worthwhile topic of
study, it is a theme that merits separate and further study.
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sardonic, essayist, following his travelogue Doctor manbō kōkaiki (1960), which related his
journey from Japan to Europe as a medical doctor on a fishery research vessel.25 As if
to capitalise on his hit travelogue, a publisher sponsored a journey across the Pacific
Islands by aeroplane between December 1961 and late January 1962. He travelled
solo, and visited Hawai‘i, Tahiti, Fiji, New Caledonia, and (the then Western)
Samoa. Hirunetabi was published in June 1962, and re-issued in 1973, which indicates
its modest success. However, it seems outshone by the vastly successful Doctor manbō
kōkaiki to the point of eluding the critics’ attention.26

In Hirunetabi, Kita did not mention whether anyone in Fiji coordinated his
journey in Fiji; the absence of such a person may partially explain the lack of pub-
licity in the Fiji Times.27 He admitted to struggling with English, although he
managed most rudimentary communication. The language difficulty seems to
have made him seek the company of Japanese immigrants and residents. In Fiji,
he befriended the Japanese staff of Banno Trading, a now-defunct Japanese firm,
and relied on their accommodation, local information and guidance. The contrast
between Kanetaka and Kita could not be more palpable. Kanetaka had the
company of her crew and assurance from her local coordinators. Kanetaka was
already a seasoned traveller and confident in interacting with local people. Kita’s
self-professed struggle with English made him feel socially awkward. However, he
was able to gain some insight into Fiji from his compatriots and was not under
the same type of pressure as Kanetaka to produce palatable documentaries for
viewers and sponsors. These differences aside, the two travellers’ accounts are
remarkable because, quite fortuitously, they both describe common themes of colo-
nialism in Fiji and Fijians’ attitudes to work.

VIEWS ON FIJIANS’ ATTITUDES TO WORK

Early in their travelogues, Kanetaka and Kita discussed Fijians’ attitudes to work. The
topic led them to analyse numerous issues, including Fijians’ ethnic characteristics and
Fiji’s socio-economic development. Kita wrote:

The Fijians are good-natured. They like to keep themselves clean.
But they are extremely slow at work and lazy. They work a little,
get some cash and go drinking. They won’t return to work until
they run out of money. The city of Suva has a prison. If you fail to
pay even a small amount of tax, you will get sent there. But the

25 KITA Morio, Doctor manbō kōkaiki [Doctor ocean sunfish chronicle of voyage] (Tokyo 1960).
26 On a chronological account of Kita’s life events, see SAITŌ Kunio, ‘Kita Morio ryakunenhu’, in
Tsuitō tokushū: Kita Morio, dokutoru manbō bungakukan (Tokyo 2012), 222–3. On the critical reception of
Kita’s work, OSANAI Shin lists Kōkaiki as one of Kita’s best twelve works of his lifetime, but not Hir-
unetabi. ‘Kita Morio shuyō sakuhin gaido’ in Tsuitō tokushū: Kita Morio, dokutoru manbō bungakukan

(Tokyo 2012), 132–5. The publication information derives from the paperback edition I use below.
27 I was unable to find any article related to Kita Morio in Fiji Times around the time of his visit.

TALES OF TWO FIJIS 7

D
ow

nl
oa

de
d 

by
 [

U
ni

ve
rs

ity
 o

f 
th

e 
So

ut
h 

Pa
ci

fi
c]

 a
t 1

5:
46

 0
5 

N
ov

em
be

r 
20

14
 



Fijians are so laid back that they will spend their money on drinks
instead of paying taxes. They look carefree when they go to the per-
petually busy prison.28

In Kita’s eyes the Fijians were alienated from the formal economy of regular
work and the civic duty of paying taxes, but trapped in a work-to-drink cycle. Notable
here is his sweeping generalisation without verifying or identifying his source of infor-
mation. On one level, Kita’s attitude resembles Rudyard Kipling’s poem ‘White
Man’s Burden’, in which Kipling bemoaned the wearisome struggle of trying to incul-
cate colonial subjects with European values. Kita’s acerbic judgement marked the
difference for him between civilised and uncivilised people: the civilised were familiar
with living in a modern capitalist economy and with modern, bureaucratic insti-
tutions; the uncivilised lacked familiarity with these.

Kita lamented the difference, but did not attempt to understand how the
difference arose and persisted. His characterisation of Fijians’ laziness strikes as an
example of what Thompson calls the strategy of ‘othering’ that travel writers
employ in describing ‘others’. Thompson distinguishes between weak and strong
forms of ‘othering’. The former has the travel writer straightforwardly describing
and highlighting the differences between cultures. The latter ascribes these differ-
ences in the visited culture to its inferiority to the traveller’s own.29 Kita’s ‘othering’
replicated Nanyō Orientalism. Not only did he present the difference in Fijians’ atti-
tudes to work as immutable, but his lack of explanation suggests his refusal to under-
stand the underlying factors. This ‘othering’ made it possible for him, without
further ado, to attribute to Fijians an ingrained resistance to efforts to induce
them to enter the modern economy. Yet, at the time of Kita’s journey, his view
loosely resonated with concerns felt by Fiji’s colonial administration about the
place and future of Fijians in the late-20th-century world, and also seems to
admit the possibility that Fijians’ attitudes to work were partly the result of colonial
administration.

Official concerns about Fijian socio-economic conditions were articulated by
two reports that the colonial administration commissioned in the late 1950s and early
1960s. Their authors, respectively Professor Oskar Spate and Sir Alan Burns, separ-
ately called for greater economic participation by Fijians to address the lopsided econ-
omic development in Fiji.30 Under the system of native administration that continued
to operate, collaboration between the colonial authorities and selected influential
chiefs left the majority of Fijians with no say in policy formulation. In turn, Fijians
largely maintained their subsistence-based livelihood and were insulated, unlike
Fiji’s Indian population, from the modern necessity of participating in the cash
economy. While these reports reflected concerns of expatriate colonial authorities,
Fijian chiefs saw the reports as privileging a Western economic framework and

28 Kita, Hirunetabi, 124. The translation from the original text in Japanese to English is my own.
29 Thompson, Travel Writing, 132–3.
30 O.H.K. Spate, The Fijian People: economic problems and prospects (Suva 1959); Alan Burns, Report of a
Commission of Enquiry into the Natural Resources and Population Trends of the Colony of Fiji (Suva 1960).
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underlying mindset to the detriment of their control over Fijian affairs.31 What merits
attention here is how Kita seems to have grasped the concerns of the colonial admin-
istration in Fiji, despite his relatively brief visit and limited English. Although he did
not identify his sources, it seems plausible that his companions from Banno Trading
were influential informants, who would have had first-hand experiences of working
with the people of Fiji and with colonial administrators.32

Kanetaka also noted the Fijians’ slow pace of work, but offered a rather differ-
ent and longer explanation than had Kita:

Although civilisation originated in warm places, it is understandable
that people will not be greedy in places like Fiji where there is no
illness. The climate is warm, and there is little trouble in getting
food. Latino ‘mañana’ is well known. The Fijians say ‘malua’ [‘go
slow’] and postpone working on things that demand energy and
intellect.33

Compared with Kita’s dismissive judgement, Kanetaka suggested that the Fijians’
apparent lethargy and lack of intellect were merely a product of climatic conditions.
Kanetaka’s explanation was couched in the Japanese discourse of fūdo (climate and
culture) that was gaining currency at the time. Originally conceived by the philoso-
pher Watsuji Tetsurō (1889–1960), fūdo stressed that natural surroundings shape,
inter alia, our ethical precepts for human interaction. The proponents of nihonjin-ron
(discourse of Japaneseness by essentialised cultural relativism) have found fūdo

helpful to define and explain Japanese character as a basis for Japanese
exceptionalism.34

Kanetaka wrote approvingly of Fiji as an Eden-like land of plenty where
climate helps Fijians achieve a healthy life and renders personal greed redundant.
Her favourable view was buttressed by her suggestion that the Fijian example was
not isolated, but shared characteristics in common with Latin America. Her climatic
explanation suggested that it was inevitable for climate to sap Fijians’ energy and
stymie their intellectual development. Kanetaka’s explanation thus showed that the
distinction between strong and weak forms of ‘othering’ was not always clear-cut.

31 The British colonial administration under Sir Arthur Gordon in the 1870s devised a system of
land tenure and governance that employed the ostensible structures of Fijian chieftaincies, which
facilitated British rule. Gradually, the system assumed the characteristics and label of ‘the tra-
ditional Fijian way’. Lal, Broken Waves, 15–6, 135–8, 180–6; Deryck Scarr, Fiji: a short history

(Sydney 1984), 162; Robert Norton, ‘Averting “irresponsible nationalism”’, Journal of Pacific

History, 48:4 (2013), 426.
32 As Brij Lal explains, the reform of the Fijian administration in 1944 resulted in the creation of the
Fijian Affairs Board, which reinforced the authority of chiefs to regulate the lives of the members of
their communities. Infringement of Fijian Affairs Board regulations would result in a maximum
penalty of £10 and two months’ imprisonment. Lal, Broken Waves, 137.
33 Kanetaka, Oseania, 94. The Fijian phrase for tomorrow is ni mataka.
34 Tessa Morris-Suzuki. Reinventing Japan: time, space and nation (Armonk 1998), 57 and Harumi BEFU,
Hegemony of Homogeneity: an anthropological analysis of nihonjinron (Melbourne 2001), 133.
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Rather, her observations attributed the putatively ‘slack’ work ethic to natural con-
ditions (climatic), whereas Kita’s critique also pointed towards possible failures of
nurture (colonial policy). Kanetaka unwittingly or otherwise repeated the common
trope of both Western travelogues and Nanyō Orientalism concerning Pacific
Islanders, which continually reduces Islanders to happy, innocent and carefree
people, isolated from the effects of colonialism and modernisation and living in a time-
less vacuum. This is a familiar strategy of Western travelogues, whereby ‘the other’ is
consigned to a different temporal zone from supposedly ‘grown-up’ civilisations. This
strategy has ‘the other’ live in the past, while the writers (and their metropolitan
readers) inhabit the present.35 Having provided the climatic explanation of Fijians’
attitude to work, Kanetaka offered additional reasons:

Regular work does not suit them. They lease land to Indians, and
leave management to the land management board. They live well
off six-monthly rent money. Fijians believe they have a single
common ancestor in each village and communally own farming
and fishing implements. So no one is rich. They do not have
avarice or greed. Fiji has well-developed social welfare. If you
get sick, then government hospitals look after you free of
charge.36

Kanetaka presented the Fijian village as a Utopia, where the belief system and com-
munal values are kept intact by colonial policy. Kanetaka’s description evoked and
reinforced the persistent motif in Western travel writing on the Pacific Islands that
portrays the Islands as ‘happy primitivism and paradisal innocence’.37 Readers in
Japan may have deduced that Kanetaka was reminding them not to lose sight of pre-
serving their own time-honoured lifestyle and values, and was advocating that the gov-
ernment provide social welfare while pursuing economic prosperity. Although
Kanetaka highlighted the political setting that underpinned her village Utopia, she
failed to engage with the socio-economic costs of sustaining what she saw as the
Fijians’ carefree lifestyle. Furthermore, her climatic explanation, though inchoate, jus-
tified the Fijians’ insulation from the mentality necessary for the capitalist mode of
production. It is possible, however, to interpret her account as her perception that
it was futile to induce Fijians to adopt foreign (and alien) attitudes to work, and
that Fijians were better off living in their own village environment. Her idealisation
elided the political and socio-economic context that Kita noticed, albeit derisively.
Kanetaka’s idealisation rendered her oblivious of the Indian tenant farmer who was
subject to the same climatic conditions as Fijians, but still managed to contribute to
the colony’s economic development. At face value, Kanetaka and Kita seem to pass
divergent judgements, but if read against the notion that their writings cast Fijians

35 Lisle and Thompson contend the anthropologist Johannes Fabian’s notion ‘denial of coevalness’
to be fruitful in this analytical angle. Lisle, Global Politics of Contemporary Travel Writing, 217–8;
Thompson, Travel Writing, 147.
36 Kanetaka, Oseania, 94–5.
37 Holland and Huggan, Tourists with Typewriters, 95.
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within an earlier temporal zone than the author’s or reader’s own, Kanetaka’s utopic
nostalgia and Kita’s dystopic lament both produce myopic visions that reduce the
Fijians to a relic of the pre-industrial age.

VIEWS ON BRITISH COLONIALISM

Both Kanetaka and Kita formed opinions of Fiji’s relationship with Britain from
meeting people in Fiji ‒ including two different ratu. Kanetaka reconstructed con-
versations with a wide range of people, such as urban professionals in Suva, a
high-ranking ratu and villagers. The lengths of the excerpts reflect Kanetaka’s
greater command of English than Kita’s as well as her confidence in interacting
with people. In her report, Kanetaka foregrounded the strikes and riot in 1959
and 1960:

Recent disputes over the price of sugarcane triggered strikes and riots
even in this laid-back country of Fiji. In Suva there was confrontation
with the whites. But this was mainly the Indians’ idea. Young Fijians
came under the Indians’ influence. But they stopped [striking and
rioting] when the chiefs spoke. Even though Fiji is a British colony,
the paramount chief has tremendous influence.38

Kanetaka remarked that the Fijian participation was a temporary aberration that was
readily rectified by the chiefs’ intervention. Kanetaka’s identification of the Indians as
the ringleaders echoed the contemporary view of the Fijian elite, who saw the Indians
as the foreign influence and the Europeans as allies.39 With this knowledge, Kanetaka
decided to find out how a young Fijian man thought of the chiefs. This is her recon-
struction of their dialogue:

He was an intelligent Fijian, and came to see me in a Volkswagen
[and told me]

‘The Paramount chief is the chief for us Fijians. It is obvious that we
obey his commands. That sugarcane incident [the strike at sugar mills
in 1960] is shameful for Fijians.’

[Kanetaka asks] ‘So, what do you think of Britain?’

‘Britain will always do anything for us Fijians. We are prepared to
respond to Britain, too.’

‘Do you see any movement for nationalism or independence in Fiji?’

‘Britain is our father who brought Fiji up. Biting the hand that feeds
us is against our mentality.’

‘What if the paramount chief decided to fight the British?’

38 Kanetaka, Oseania, 101–2.
39 Robert Norton, Race and Politics in Fiji (2nd edn, St Lucia, QLD 1990), 157, n. 20.
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‘It’s difficult to answer a question like that’, he laughed loudly. But I
persisted.

‘Well, we’ll have to obey the paramount chief.’40

Kanetaka was impressed with this unnamed man’s intelligence and his gentlemanly
gesture in welcoming her. The man’s Volkswagen represented his status and
wealth, but also how well some Fijians were adopting modernity. The man dismissed
‘the sugarcane incident’ as an aberration, but obliquely denied Fijian involvement by
hinting that the sugar-mill workers were predominantly Indo-Fijians. He also ruled
out any nationalist or independence movement by stressing Fijians’ deference to the
paramount chief and the British. To reiterate his point, he used the idiom ‘biting
the hand that feeds us’. This is the same idiom that Ratu George Kadavulevu
Cakobau used in his speech addressing a crowd of 3,000 people in Suva in the after-
math of the December 1959 strike and riots ‒ nearly half a year before Kanetaka’s
visit. At the assembly, Ratu George and other chiefs reminded the Fijians to restore
ethnic unity, remain loyal to the British, and not to be influenced by the ‘foreigner’
‒ implying the Indo-Fijians.41

Kanetaka sensed a modicum of divided loyalty in the man’s remarks, and
tested to whom his allegiance ultimately belonged. The man laughed off Kanetaka’s
trick question as if branding her scenario as implausible. His reaction, however,
masked the political sensitivity around Fijian chiefs’ relations with the British,
especially when Kanetaka’s question alluded to the ‘winds of change’ towards decolo-
nisation. Kanetaka persisted in order to extract the Fijian’s opinion. The dialogue
ended with his tactful, if evasive, response. Kanetaka was impressed by his intelligence
in handling her awkward question because he seemed to offend neither the para-
mount chief nor the Queen. Kanetaka approved the man’s acquiescence to a colonial
vision. The recent strikes seem to have motivated him to reaffirm his expectation that
Britain would maintain its paternalistic role and Fiji would reciprocate by loyalty.
Astute Japanese readers would draw a close analogy from Fiji’s relation with
Britain, as Kanetaka described it through the man’s words, to reflect upon contempor-
ary US–Japan relations. The man’s attitude could prompt the reader to recognise the
benefit Japan might reap from the US–Japan relationship.

Kanetaka’s quiet approval of British colonialism continued when she met
Ratu Cakobau at one of the schools she visited during her journey.42 A Fijian-style
welcoming ceremony involving kava-making and -drinking welcomed Ratu George
and was followed by luncheon. She described his attire as ‘Fijian style’, clad in a

40 Kanetaka, Oseania, 103.
41 Lal, Broken Waves, 168; Scarr, Fiji, 161; Heartfield, ‘The Fiji riots’, 83.
42 The television documentary features the ceremony and the luncheon at Ratu Kadavulevu School
in Tailevu. The broadcast programme features the ceremony, but not her conversation with Ratu
George. The travelogue does not mention the name of the school. Tokyo hōsō, Kanetaka Kaoru sekai
no tabi 73: Fı̄jı̄ no gakkō, originally aired 14 Aug. 1961. The programmes are available on Internet
streaming on the pay-per-view basis. Available online at: http://tod.tbs.co.jp/item/2049/
(accessed June 2012).
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jacket, a well-ironed white shirt, a sulu (Fijian male skirt) and sandals, and his demea-
nour as having ‘a dignified air unlike ordinary people, and [he] looked authorita-
tive’.43 Kanetaka observed how Ratu George interacted with the teachers ‒ many
of whom were expatriate New Zealanders:

He took off his suit. He came across as an unassuming and a good-
natured uncle … This ratu received the Order of the British
Empire. But everyone at the party called him George. He looked
more at ease at this party than with the Islanders [who participated
in the ceremony]. He enjoys talking about Fiji’s cannibal past, like
a joke. He starts off saying ‘My grandfather [sic] ate 47’. He was edu-
cated in New Zealand and Australia, and then received military
training in Oxfordshire. This was George who received European
education.

I have seen British influence in Fiji; I am impressed with colonialism.
You can judge it as good or as bad. But take a look at colonies around
the world. Which colonies could be as successful as Fiji? I suppose
Britain, for whom ‘the sun never sets’, possessed the necessary skills
to create successful colonies.44

Kanetaka’s admiration of Cakobau was for a successful ‘other’ who had
embraced British colonialism. On the basis of the chief’s education and training,
Kanetaka saw him as a respectable leader who benefited handsomely from colonial
institutions to enhance his Indigenous status. His dress and mannerisms during the
luncheon convinced her that he had successfully adopted and adapted to the
modern and the foreign as integral parts of his own gentlemanly character and com-
portment. His jocular mention of his grandfather’s cannibalism showed how far he
had progressed since his grandfather’s time, contrary to the common Western
image of Melanesians as cannibals and ignoble savages.45 Her judgement on these
two men revised Pacific Orientalism and Nanyō Orientalism that stresses the back-
wardness of Islanders. After conversing with two Fijian men, Kanetaka suggested
that, given appropriate education and training, Fijians could make a successful tran-
sition to the modern era and earn respect from Europeans. However, Kanetaka seems
unable to reconcile her view on these two gentlemen with that on the Fijian villagers,
and unwittingly created two divisions.

Kita formed his opinion on Fiji’s colonialism by random conversations with
people in bars and hotels. He generalised that Fijians still deferred to the whites,
but sensed a change:

Nowadays their awareness is slowly consolidating. Last year there
were strikes and then anti-white demonstrations. As a method of

43 Kanetaka, Oseania, 104.
44 Ibid., 105–6.
45 Margaret Jolly, ‘From Point Venus to Bali Ha’i’, in Lenore Manderson and Margaret Jolly (eds.),
Sites of Desire, Economics of Pleasure: sexualities of Asia and the Pacific (Chicago 1997), 108.
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colonial rule, the British had put Indians between themselves and the
Fijians. Indians are actually cleverer than the Fijians. Consequently
Fijians occupy the bottom rank ‒ even on their own island. The
whites lived comfortably by pitting the two against one another.
But in large demonstrations last year the Indians and the Fijians
co-operated, and hurled stones at the whites.46

With today’s hindsight, Kita’s account may seem simplistic for presenting the riot as
racially motivated. Yet, his views resemble an immediate reaction in the contempor-
ary Fiji Times that criticised ‘various people in Fiji [for] spreading a gospel of racial
antagonism of which the motto is “the dark races against the light”’.47 Kita’s
account could not be more different from Kanetaka’s, who attributed the riots to
the Indians. He understood the disturbance as exposing the bankruptcy of the
British ‘divide and rule’ policy that kept ethnic groups apart and put them in a hier-
archy. Kita gave agency to the Fijians and Indo-Fijians in their struggle against colo-
nialism, and subverted the persistent innocent and happy child image of Pacific
Islanders.

It is no secret that Kita disliked the British in Fiji. Early in the Fiji chapter of
Hirunetabi, he complained: ‘Right from the start I could not form a favourable
impression of Fiji… [E]ven if they shot a salvo 100 times, I would never in my life
kiss officials of the Fiji government’.48 What had happened to Kita? A residue of
wartime hostility may seem a likely cause, although he did not publicly extol the Japa-
nese wartime policy or criticise the Allied nations. Rather, at least in Hirunetabi, his
dislike derived from his experience of colonial bureaucracy. He claimed that his
visa application to Fiji was rejected without his being told the reason. He speculated
that his declaration of occupation as ‘writer’ aroused suspicion and regretted not
making a false but safe declaration as a tourist. He claimed to have spent a consider-
able amount of money on telegraphs from an unnamed Pacific Island to his Japanese
connection, who solicited the British embassy to grant him the visa.49

Kita continued to document white residents’ racism as if to vent his anger at
his visa incident. After visiting several Pacific Islands, Kita was convinced that Fiji had
more racial discrimination than New Caledonia. He related anecdotes heard from
Banno Trading employees. An Indo-Fijian police officer was dismissed after issuing
a European driver with a speeding ticket. In another, an expatriate white resident
was ostracised from the expatriate community for fraternising with Fijians.50

For Kita, these episodes of European racism and his own visa hassle provided
fodder for reflection on Fiji’s political situation: ‘I am just a traveller, and should not
comment on complex situations. But I hope that a government that made me waste
money on telegraphs will leave as soon as possible’.51 In contrast, Kanetaka reported

46 Kita, Hirunetabi, 115.
47 Editorial, Fiji Times, 12 Dec. 1959, quoted in Heartfield, ‘The Fiji riots’, 75.
48 Kita, Hirunetabi, 105–6.
49 Ibid., 106.
50 Ibid., 164.
51 Ibid., 115–6.
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few incidents of European racism towards Fijians and Indo-Fijians, thus promoting
her vision of Fiji as a functional colony. Kita’s resentment may seem childish, but it
amplifies his self-fashioning as a lost and innocent child unfairly punished by a capri-
cious and adult bureaucracy. Kita imagined that his personal antipathy towards colo-
nialism shared common ground with the sentiment of a wider group ‒ the striking
workers, whom he saw as exploited by the institution of colonialism, and as asserting
the agency that colonialism denied them. It can be suggested that Kita used the
workers as an instrument to boost his one-man battle for the moral high ground
against the colonial bureaucracy. However far-fetched his imagined solidarity may
be, Kita offered a counterweight to the prevailing perception of docile and peaceful
Pacific Islanders conveyed in travelogues and other media. Kita’s sketch of Fiji’s
strike and riot may be viewed as a subtle but relevant commentary, mirroring
Japan in the early 1960s ‒ a Japan that had quelled trade unions and opposition to
pro-American foreign policies.

Kita’s interaction with Fiji’s people included a person of higher social-stand-
ing. Kita visited Cuvu village, in the southwest of Viti Levu. This visit was arranged by
Mr S., a Banno employee who worked at Sigatoka, the town nearby. Mr S. requested
that the chief host a ceremony for the visitor. Kita understood that ‘[i]n places exposed
to tourists everything costs money’.52 The villagers were not holding the ceremony to
welcome him as a guest of honour, or inviting him to a ceremony that had already
been planned for another guest or purpose. The chief gave Mr S. two options: ‘a
full-scale ceremony for tourists at F£25 or a simple one for F£10’.53 Kita chose the
latter, which comprised a kava ceremony and a meke (a welcoming dance) by the
village children. Shortly after the two Japanese arrived at the village and met Ratu
Lala, Kita began describing his host’s dwelling and attire. Kita found Ratu Lala’s
house ‘quite modern, if I am polite, but ordinary and cheap-looking, if I am blunt.
A native hut with palm tree leaves roof looks more dignified’.54 Kita seems confused
that a ratu should live in an undignified house, and was underwhelmed at Ratu
Lala’s plain dress of linen-like shirt and frayed shorts. Kita learned about Ratu
Lala from Mr S.:

52 Ibid., 167.
53 Ibid., 167. The fees for two types of meke equated to ca. ¥22,700 and ¥9,080. The conversion is
based on the exchange rate in 1961. The median monthly salary in 1961 of all workers in Japan,
irrespective of age, gender and education was ¥23,861. The Bureau of Statistics [Japan], ‘19–42
Average Monthly Contractual Cash Earnings of General Employees by Academic Career, Age
Group and Sex (1954–2006)’. Available online at: http://www.stat.go.jp/data/chouki/19.htm
(accessed 6 May 2014). In 1961, the Fiji pound was fixed at the rate of F£111 for £100 Sterling.
The exchange rate between Japanese Yen and the £ Sterling was ¥1008 to £1. On this basis, F£1
would give ¥908. The Bureau of Statistics [Japan], ‘18-8 Foreign Exchange Rates (1950–2005)’.
Available online at: http://www.stat.go.jp/data/chouki/zuhyou/18-8.xls (accessed 6 May 2014);
M. Ward, “Effects of the UK devaluation of sterling on the Fiji economy”, Economic Record, 45:
109 (March 1969), 93.
54 Kita,Hirunetabi, 168. Kita does not elaborate the exact identity and the clan lineage of Ratu Lala.
However, it will not be the prominent chief, Ratu Lala Sukuna, who died in 1958.
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According to Mr S., [Ratu Lala] looks so ordinary when dressed in
modern clothes. But once he takes them off, and puts on a sulu,
and grabs a spear, he will look like someone else, someone grand.
Ratu Lala is the major chief of this area. His grandfather was one
of the signatories of the Deed of Cession in 1874 … But now this
man that looks like just another middle-aged man offering us tea
and biscuits. Even though he is a chief possessing absolute power,
he is not really rich. For him, a guest like myself is only good for
pocket money.55

Compared with Kanetaka’s unreserved admiration of Ratu George, disappointment
pervades Kita’s description of Ratu Lala, who struck Kita as a chief who had
adopted the trappings of modernity to a degree. Kita remarked that Ratu Lala’s
house and clothes signified this chief’s failure in assimilating the aesthetic values
brought by colonialism. Kita’s portrayal of Ratu Lala repeated his concern about
the effect of colonialism in Fiji on the mindset of Fijians. While Kita reduced Ratu
Lala to a symbol of the failure of the colonial project in Fiji, he was not wholly condes-
cending to Ratu Lala. Kita understood that Ratu Lala’s finances were in such a poor
state and cost his dignity so much that he was propelled to supplement his income by
selling his cultural ceremony. It is possible to regard Ratu Lala as an unassuming
chief and a homely host, who treated Kita as a friend needing little attention to for-
malities, or as a pragmatic chief who tried to make ends meet even by commodifying
the ceremony. However, Kita entertained neither of these alternative notions. While
Kita imagined what Ratu Lala would look like in traditional attire, he refused to
accept Ratu Lala for what he was and how he appeared. This denial marks Kita’s
‘othering’ of Ratu Lala. Consistent with Kita’s criticism of colonialism, his strong
form of ‘othering’ or caricaturing Ratu Lala as a failed ‘other’ becomes a symbol of
the ills of colonialism in Fiji.

CONCLUSION

Two Japanese travelogues on the South Pacific Islands published in the early 1960s
painted distinct portrayals of Fiji for Japanese audiences in an age when foreign
travel was rare and the Japanese vision of Nanyō seemed redundant to the defeated
nation stripped of its empire. Irrespective of sales figures, and even without scholarly
substance, these two travelogues carried the weight of authenticity at a time when not
much about Fiji was known to the Japanese public through the media. Viewed against
the backdrop of Nanyō Orientalism and travel-writing scholarship, Kanetaka and
Kita can be seen to tell us important stories about how the Japanese travellers
viewed the Pacific Islands.

This paper has analysed the two writers’ judgements of colonialism in Fiji and
Fijians’ attitudes to work. It has also considered how their descriptions replicated or
challenged assumptions from a previous era about Pacific Island societies. From

55 Ibid., 168.
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different angles, both Kanetaka and Kita replicated older motifs of Nanyō writing and
Pacific Orientalism. For Kanetaka, Fiji was a paradise perfected by the British and
Fijian elites. However, her rosy vision seems to make her oblivious of her latent preju-
dice, despite her efforts to explain the putative lethargy and lack of intelligence among
Fijians. Kita’s Fiji is a colonial dystopia in which Europeans had failed to inculcate a
necessary work ethic among the Fijians and to foster a functional relationship with
urban workers. Kita wished for a Fiji without the British, but gave little thought to
the consequences.

Nevertheless, each writer offered new insights into Japanese understandings
of Fiji. Kanetaka stressed the high level of modernity Fiji had attained, and she
carried an optimistic prognosis for Fiji’s future. Kita noticed that ethnic tension in
Fiji both united Indians and Fijians against whites and had the character of a class
struggle, which brought Fiji on a par with other industrialising societies faced with
similar challenges. What remains wanting is that neither writer had thoroughly
engaged with their own conflicting views or challenged their own assumptions.
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